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Abstract: The sustainability of the European Union is questioned. One problem 
is the self-identification of the „Eropeans” and the meaning of the noun. If „European“ 
means a heir to ancient Greece, Rome and the Christianity, there is the problem of 
the “de-cristianization” of the Westeuropean societies and neglecting the Christian 
value in favour of the multicultural concept. From a system point of view this deprives 
the EU of its cultural cernel, since the high achievements of the Christian culture can’t 
and shouldn’t be sacrificed because of the moral relativism.   
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INTRODUCTION  
 
In the last few years, the EU has been trying to cope with several crises, the 

reasons for which require a very scrutiny. Most important is the question of the 
sustainability of the union, i.e. of the sustainability of its inner ties. We witness 
increased Euroscepticism, both among the old member states - France, Italy, Austria, 
Greece, and among the Visegrad countries. This gives us a good reason to believe 
that the internal ties of the union are not as strong as it seemed in the mid-1990s. 
The strength of the cohesion could be measured and must be expressed in the 
sense of belonging to the community. 

The problem of the EU's internal diversity and the threat it poses to its internal 
cohesion has long been suppressed for political reasons - European integration is 
seen as the antithesis of nationalism and its irredentist ideal, which seeks unity in 
ethnic and cultural homogeneity. The assimilation of ethnic and cultural minorities by 
the dominant majority is the possible path to such homogeneity. The neoliberal model 
of social order seeks another solution in the economization of social relations. In this 
model, based on the ideas of John Locke, Immanuel Kant, Francis Fukuyama, 
transactions create a formal equality, in which cultural differences do not disappear, 
but do not threaten economic and political unity. This is the concept of 
multiculturalism. 

It presupposes equality of cultures and rejection of a leading culture as the 
gravitational core of the integration union. The insolvency of such a model can be 
deduced both from the formal sciences such as Cybernetics and the General Theory 
of Systems, and from the works of modern sociologists, incl. Stoyan Mihailov and 
Mihail Mirchev in Bulgaria. In the case of the European Union, the main danger is the 
rejection of Christianity as the cultural basis of European communities and the 
blurring of the notion of ”European” under the pressure of value relativism. 

 
1. THE TERM „EUROPE“ AND THE EUROPEAN IDENTITY 
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According to a Eurobarometer survey of 2015, 38% of citizens in the EU-
members are self-identified only by belonging to their own nation, and 52% are first 
identified as a part of their own nation and then as „Europeans“. (Standard 
Eurobarometer 83, Spring 2015) Thus 6% are defined as „Europeans“ and „nationally 
defined“ and only 2% are defined as „Europeans“ only.1 The overwhelming double 
self-identification should be a reason for reassurance – there is no or is little 
contradiction/opposition. A large majority of respondents – over 60% - recognize, at 
least partly, their „European identity“ and their belonging to the „European“ 
community, setting the framework conditions for existence and further development 
of the societies and the individuals. 

  
Fig.1: You feel you are a citizen of the EU? 
 

 
Source: „Standard Eurobarometer 83 Spring 2015 - European Citizenship“, 

http://ec.europa.eu/commfrontoffice/publicopinion/archives/eb/eb83/eb83_citizen_en.
pdf  

 
At first glance, the high rate of identification (full or partial) with the EU should 

calm off the adherents of integration. Moreover, according to a lasting trend, the level 
of trust of the citizens towards the European Union and its institutions is traditionally 
higher than that of the national institutions of the member states. (The Bulgarian 
citizens are most inclined to trust the European institutions at the expense of national 
ones. On the other side they feel least European citizens, along with the citizens of 
Cyprus and Greece -50%.2) This trend persists in the autumn of 2016 as shown 
below: 

 
Fig.2: Trust of the citizens towards the European Union and the national 

institutions, 2016: 
 

 
1 http://ec.europa.eu/commfrontoffice/publicopinion/archives/eb/eb83/eb83_citizen_en.pdf, p.22 
2 http://ec.europa.eu/commfrontoffice/publicopinion/archives/eb/eb83/eb83_citizen_en.pdf, р. 16 
 

http://ec.europa.eu/commfrontoffice/publicopinion/archives/eb/eb83/eb83_citizen_en.pdf
http://ec.europa.eu/commfrontoffice/publicopinion/archives/eb/eb83/eb83_citizen_en.pdf
http://ec.europa.eu/commfrontoffice/publicopinion/archives/eb/eb83/eb83_citizen_en.pdf
http://ec.europa.eu/commfrontoffice/publicopinion/archives/eb/eb83/eb83_citizen_en.pdf
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Source: „Standard Eurobarometer 86, Public Opinion in the EU, autumn 

2016“, National report, Bulgaria, 
http://ec.europa.eu/COMMFrontOffice/publicopinion/index.cfm/Survey/getSurveyDeta
il/instruments/STANDARD/surveyKy/2137 

 
However, the results of the affiliation survey can be interpreted ambiguously. 

The study is aimed at measuring the sense of „citizenship“, as evidenced by the title 
of the document. The notion of „citizenship“ is not given in the document itself and it 
does not seem likely to be presented in the questionnaire itself to facilitate the 
respondents. It is assumed that citizens themselves are aware of what EU citizenship 
means - already in the introduction to the Maastricht Treaty the EU member states 
declare that the are desided „to strengthen the protection of the rights and interests 
of the nationals of its Member States through the introduction of a citizenship of the 
Union.“3 Over time the idea of thе European citizenship should be clear enough. But 
another study carried out in 2013 shows, that 20 years later, only 36% of 
respondents are well aware of their rights as Union citizens. It is likely that the 
outcomes of 2015 will include different concepts of „EU citizenship“. It is also likely in 
this situation that many of the interviewed go beyond the very narrow administrative-
legal understanding of citizenship. This probability is compounded by the fact that in 
the citizenship survey the question of identity is set out in the following way: „Do you 
feel like …nationality and European”.4) Surely, every EU citizen has a clear idea of 
the term „Europe“ and its derivatives. However, it is unclear to what extend these 
ideas coincide.  

 
3 Maastricht treaty, 07.02.1992г., https://europa.eu/european-
union/sites/europaeu/files/docs/body/treaty_on_european_union_en.pdf 
4 http://ec.europa.eu/commfrontoffice/publicopinion/archives/eb/eb83/eb83_citizen_en.pdf, p.22 
 

http://ec.europa.eu/commfrontoffice/publicopinion/archives/eb/eb83/eb83_citizen_en.pdf
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The key issue is what does the concept of „European“ mean? 
In this case, it is obviously not considered „Europe“ as a geographical term, 

nor is „European“ interpreted simply as an inhabitant of the continent, which may also 
be a Norwegian or a Russian – the survey covers only EU citizens. In this case, the 
notion of „Europe“ contains both politically and culturally meaning. Cultural: in the 
sense of a model of human knowledge, beliefs and behavior, inherent in a 
community. Politically: the European Union consciously identificates itself with all of 
Europe in public documents and speeches. In this case, the meaning is entirely 
positive, although inaccurate. 

The use of the term „Europe“ and its derivatives, when the European Union is 
concerned, is not for the sake of brevity - in official documents and speeches such a 
consideration can not be justified - but is an expression of the belief that the EU is the 
perfect model of social development to which the other European countries should 
join. The project for further development of the EU as a „core“ and „periphery“ , 
proposed by Valery Giscard d'Estaing in March 2017, is simply called „Europe“ , 
including the (probably the better) part of the continent: France, Germany, Italy, 
Belgium, Netherlands, Luxembourg, Spain, Portugal and Austria5. In this case the 
manifold pretense of superiority, which in fact identifies „Europe“ only with „Western 
Europe“ , appears in this case. Setting a positive model of behavior through „Europe” 
is evident in Bulgaria (and not only) where, according to Elena Simeonova's remarks 
(2011) „ ... the political equivalent of working … institutions and good governance is 
denoted by terms such as „European development“ , „European models“, „European 
norms“ etc.“ 6 

What then, in a cultural sense, is „European“? According to French intellectual 
Paul Valery, „European“ is the one who feels heir to ancient Greece, Rome and the 
Christianity.”7 But this is a thought, expressed before 1945. The connection between 
the three constituents of the European identity is emphasized to such an extent that 
there is no need to discuss it in detail. The Christian doctrine comes to its maturity 
after the Apostle Paul combines the ancient Greek philosophy, above all Aristotle's 
teachings, with the Jewish mythology. On the other hand, the suggestions of the 
early Christianity for the equality of men before God are in harmony with equality 
before the law that we associate with the Roman law. Moreover, the early Christian 
idea of equality between people in the broader sense continues in the messages of 
the Great French bourgeois revolution „Freedom, equality, brotherhood“ and also in 
the messages of the Great October Socialist Revolution, which marked the political 
culture of the Europeans.  

 

2. THE EUROPEAN, THE CHRISTIANITY AND THE UTOPIAS 
 

The paradox is that ideologies, strongly influenced by Christianity, from one 
moment are waging war against him. As a result, it seems that the Christian religion 
is being pushed out of public life, and so the foundation of European culture is being 

 
5 Bianchi, F. Valéry Giscard d'Estaing: le mie proposte per salvare l'Europa, L’espresso, 20.03.2017. 
available on: http://espresso.repubblica.it/plus/articoli/2017/03/17/news/valery-giscard-d-estaing-le-
proposte-per-salvare-l-europa-1.297391?preview=true 
6 Simeonova, E., 2011. The impact of the EU on the dynamics of the political crises in Bulgaria, Sofia: 
UNWE Stopanstvo 
7 Valery, P. The European, Pro Europa. available on: http://www.pro-
europa.eu/index.php/en/library/understanding-europe/153-valery,-paul-the-european 
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destroyed. (The secularization of the Western societies begins after the ravages of 
the Thirty Years War, when religious fanaticism seems to be the main destructive 
force and should be curtailed. No one could predict that mundane societies will be 
also capable of just as self-destructive behavior as the two world wars.) The victory of 
secularism is crowned with Nietzsche's exclamation „God is dead!“ in 1882.8 
Significantly, Nietzsche himself does not dispute the religion at all, he declares 
himself only against the Christianity. The question of how to fill the spiritual gap in the 
European societies, left by the Christian God, seems to have an easy answer. The 
idea of „the human intellect“ as a „pure board“ or „tabula rasa“ (Avicenna, John 
Locke) provokes the big „utopias“ of „social engineering“ – communism, national 
socialism, liberalism - with their attempts to create the „ideal society“ and „the ideal 
person“ of the „drawing board“ in the „social laboratories”. 

The accumulated by the long-standing human experience values and rules of 
conduct, that successfully spoil the community, build the basis of the successful 
major religions, incl. of the Christianity. They are replaced by values that do not 
always and/or do not fully correspond to the human nature and are therefore 
perishable, despite their initial success. Neither communism (based on the natural 
human striving for equality), nor national-socialism (based on man's natural suspicion 
and disbelief towards the various and unknown) succeeded in building a lasting and 
broad cultural foundation for social development, despite the serious efforts to 
educate the „new person“. Significant is the rapidity with which a vast majority of the 
German society initially embraced national-socialist ideas in the 1930s, and then 
abandoned them, and so quickly and unambiguously embraced the liberal 
democracy.  

The rapid wear and tear of communist ideas - initially widely supported in the 
societies of Eastern Europe - is also indicative of the loss of attractiveness in only 
one generation. (The renunciation of the socialist model of development does not 
encounter any serious resistance practically anywhere in the countries of Eastern 
Europe and the former USSR.) It is indicative, for example, the superficial attitude of 
the Bulgarian liberal „right“ to the notion of „civilization“ , in which it does not see a 
lasting and deeply rooted in тхе society value system, but a set of values and rules, 
that can easily be perceived (but probably also to be rejected) depending on the 
situation. („The NATO and EU membership is a choice of civilization“, P. Stoyanov, 
expresident of Bulgaria9) Probably the case here is more about habits and rules that 
determine the behavior (and that are subject to an easier change) than about 
sustainable public values and ideals. 

 

3. THE VALUES OF THE CONTEMPORARY EUROPEANS 
 

The contemporary „European“ has been to some extent „de-christianized“ as 
a result of the 200-year-old effort to push the Christianity out of the public life. (It is 
enough to see the attendance of Christian temples elsewhere in Europe, especially in 
non-Catholic countries, but also in Catholic France.) In the 21st century the political 
establishment of the EU twice (in 2004 and 2008) refused to indicate its Christian 

 
8 Nietzsche, Friedrich, “The Gay Science”, 1882, 1887, trans. Walter Kaufmann, Vintage, 1974 
9 Stoyanov, P. Without NATO  Bulgariq wouldn’t enter the EU, Pan.bg, 12.02.2107. available on: 
http://www.pan.bg/view_article-6-372719-Petyr-Stoyanov-Bez-NATO-Bylgariya-nyamashe-da-vleze-v-
ES.html 
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roots in the basic treaties of the European Union, despite the pressure from the 
Roman Catholic Church and some Catholic countries, such as Italy and Poland. The 
same establishment is striving assiduously to avoid any accusations that the EU 
could become a „Christian Club“. (Such accusations come most often from Turkey - a 
long-standing candidate for EU-membership.10)  

Then we come to the question what content the „European” establishment (the 
people capable of shaping and steering the public attitudes) puts in the notion of 
„Europe“ and its derivatives and what kind of values it attributes to it. Officially, the 
values, on which the EU is founded, are: „Respect for human dignity and human 
rights, freedom, democracy, equality and the rule of law.”11 In the basic documents is 
also announced, that a state that does not recognize these values can not be part of 
the union. When listing the values of the EU (to be found in its main documents, 
including the Charter of Fundamental Rights of the European Union), the values of 
the Council of Europe is often mentioned. (The Council of Europe as a larger 
community of shared values includes besides the EU also other European countries).  

The notions that are repeated in these documents are the following: 
humanism, respect for (individual) human rights, freedom, equality, brotherhood, 
solidarity, tolerance, rule of law, democracy. These values are a mixture of different 
ideologies: „left“ , „centrist“ , „right“ , and this mix varies depending on the context, 
and each concept could be variously interpeted. The easiest and most accurate 
answer to the question of which of the above mentioned ideologies imposes its 
interpretation of these values, „Conchita Wurst“ , the „artistic“ image of Austrian 
Thomas Neuwirth. 

 
Fig.3: „Conchita Wurst“  
 

 

 
Source: https://en.wikipedia.org/wiki/Conchita_Wurst 

 
 

10 Boland, V.; Dombey, D. EU without Turkey 'will be just a Christian club, Financial times, 03.10.2005. 
available at: http://www.ft.com/cms/s/0/ca926e4e-33a9-11da-bd49-
00000e2511c8.html?ft_site=falcon&desktop=true#axzz4lwWxphO5 
11 European parliament, official web-site, http:// europarl.europa.eu 
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The imposition of this image in the ideologically burdened Eurovision Song 
Contest illustrates the perception of the European establishment about right/wrong, 
acceptable/unacceptable, beautiful/ugly. The Austrian president Heinz Fischer 
believes that Thomas Neuwirth's victory in the competition (10 May 2014) „is not just 
a victory for Austria's but, above all, a victory for diversity and tolerance in Europe.“ 12 
The „right“ European is therefore obliged to show hes positive attitude towards this 
image, and the „wrong“ European is obliged to conceal his natural disgust. In fact, 
this is the clear evidence that the EU has ideologically set out on neo-liberalism and 
imposes neo-liberal values, in particular the neo-liberal „multicultural“ model of 
society. „Conchita Wurst“ also embodies the imposition of the notion of gender 
identity not as a natural predestination, but as a conscious personal choice within the 
frames of total freedom - something that is completely contrary to the Christian 
perceptions and not only with them. 

However, the imposition of this model coincides with an open „cultural 
rebellion“ in many of the EU countries, where the growing Euroscepticism reveals not 
just a mere frustration with the worsening economic situation. The negative response 
to the neoliberal pressure to build a multicultural society in the Visegrad Four 
countries is already apparent and has an open political expression. The Neo-
liberalism is not deeply rooted in the culture of these societies, for which the end of 
Communist ideology means rather a return to traditional, conservative values, 
especially in the Catholic countries. There are more or less ideological and political 
„wrong“ parties and movements in power: „Fidesz”, „Prawo i Sprawiedliwość“ , and 
others. More surprisingly, the majority of voters strongly support these parties and 
movements. Most of the citizens identify themselves with the traditional Christian 
values and fill precisely with them the content of the word „European“. 

 
4. THE CULTURE FROM A SYSTEM POINT OF VIEW 
 
The social system, like any open system, has a core that sets its basic 

parameters and is responsible for maintaining its equilibrium, its viability. In the core 
of the system „matter“ (in general) is the densiest, and „information“ (again in the 
most general sense) moves freely, with the least distortion, which makes the 
management most effective. The symbols, as carriers of information, are loaded with 
the same or almost the same content. In the political everyday life this would mean 
that the notion of „democracy“ for instance in the Francophone Community of the EU 
- France, Wallonia (Belgium), the French part of Luxembourg - is subject of the same 
interpretation because of the belonging to the same culture: common language, 
somewhat shared history, mythology etc. The viable system includes also a less 
dense periphery that is dependent and subordinate to the kernel. The kernel 
information, sent to the periphery, becomes more and more distorted moving away 
from the centre and turnes finally into „white noise“ (in cyber language).  

The point where information degrades to the extent that it can not be used for 
management purposes actually puts the boundary between the system and its 
external environment. The attitude to the homosexual marriages, for instance, shows 
that the EU-periphery in the face of Bulgaria or the Visegrad countries do not put the 
concept of „human rights“ in the same sense as the core, if it is assumed that 

 
12 Davies, C. Conchita Wurst pledges to promote tolerance after jubilant welcome home, The 
Guardian, 11.05.2014. 
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Brussels with the supranational EU institutions located there is the real nucleus of the 
union. (The calls for Bulgaria to join the core of the EU - the euro area, the Schengen 
Agreement, the common armed forces do not correspond to any logic.) Thanks to the 
common culture, the information moves freely in the nucleus, thus providing the 
bonds in a social system. This means that even in communities that are culturally 
diverse, there is a leading culture that forms the core of the community. The other 
cultures accept the leadership and take into account the leading culture, or the 
community sooner or later breaks down. The equality of different cultures can’t 
ensure long-lasting bonds between the different parts of society. (The multicultural 
United States still is perceived as a mostly Anglo-Saxon protestant community – 
WASP, despite the efforts to be presented as a succesfull melting-pot.) 

However, for a culture to be leading, it must have a sense of its own values, 
even a sense of proud and superiority (justifiable or not) over other cultures, at least 
at home. The thesis of equality between cultures is a good abstract-logical 
construction but, first, it does make the management more easier or/and effective, 
and secondly, equality before the law provokes the suggestion of equivalence, which 
is simply not true. 

In the course of their historical development, some cultures have overtaken 
others. In all its merits, the Islamic culture, for istance, practically can’t demonstrate 
high achievements in the field of fine arts, quite contrary to the Christian one. Due to 
the great achievements of the Chinese culture up to the 17th century, the Chinese 
have a good reason to look at other cultures with a sense of superiority, and at their 
representatives as barbarians. The Iranians raised the imosed Islamic culture as high 
as possible thanks to their rich pagan legacy. They are watching you with a sense of 
superiority to the Arabs who have imposed forcefully this culture to them. 

The cultural achievements of the past ensure the great self-confidence of 
today's Greeks, Italians and Russians, but also urge them to build on the rich 
heritage. Comparing different cultures can hardly be entirely objective, but the pride 
of belonging to a superior cultural community is a powerful driver of social 
development, facilitating the self-identification of the single person.  

A community can be successful internally and externally only if there is no 
hesitation in this self-identification. The critical moment for the survival of the 
Bulgarian ethnos as a cultural community and later as a nation was in the 17th 
century, when the widely sperad self-determination of some Bulgarians as Greeks 
(„Grecomans“ ) provoked the writing of „History of Slavonic-Bolgarian“ and gave rise 
to the National Revival. 

 
5. THE CHRISTIAN EUROPEAN CULTURE 

 
Until Nietzsche’s declaration „God is dead!“ the European culture has been 

Christian in its content, and the Christian culture, in turn, has been firmly based on 
the ancient Greek and Roman culture. And it has been worthwhile as long as the 
Christian religion has been alive. It is not only about works that contain clear 
Christian messages - stories, symbols, etc., but also about very neutral works – still-
lives, landscapes, as they were created by artists with a Christian conception of the 
world. 

With the deprivation of the religion from public life, with the loss of Christian 
content and worldview, the European art, devoid of sound foundation, begins its 
decline. The great achievements in the 19th and 20th century, even when created by 
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atheists, are still oriented to the Christian virtues. The adherent of the Great 
Bourgeois Revolution in France, which is also an anti-Christian one in its essence, 
Jacques-Louis David, creates one of his most famous works - „The Death of Marat“ - 
following the canon of the Christian „Pieta“ : the posture and the wound resemble the 
image of Jesus Christ upon his removal from the cross, there are also composing 
solutions that show great similarity to the painting of Caravaggio „Laying in the 
Tomb“. 

 
Fig.4: Jacques-Louis David, „The Death of Marat“ 
 

 
 

Surce: https://en.wikipedia.org/wiki/The_Death_of_Marat 
 

The greatest realistic works in Western or Eastern Europe – by Balzac, 
Mopassan, Repin, and so on - are imbued with Christian charity and mercy. But the 
highly admired Impressionism remains, in all its merits, the frivolous and superficial 
art of the emerging secular consumer society in Western Europe. And modernism 
incl. Cubism, Abstractionism, Expressionism is an expression of total confusion in the 
mind of the Europeans, deprived during the 19th and 20th century by their internal 
fulcrum of the Christian religion, and running owing to its lack over all the previous 
rules and limitations. But without rules falling into weightlessness is inevitable. 
Mondirian's painting, „Composition No 10“ can be presented to the viewer at a 
different angle, without realizing the mistake that actually (maybe) does not exist.  

 
Fig.5 а: Mondirian, „ Composition No 10” (the right position below) 
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Fig.5 b: Mondirian, „Composition No 10” - the right position  

 

 
Source: https://commons.wikimedia.org/wiki/File:Piet_Mondriaan,_1939-
1942_-_Composition_10.jpg 

 
In this case, the concepts of „up“ and „down“ , „left“ and „right“ lose their 

meaning, except for a very limited and closed snob circle. But a culture that 
encourages the blurring of the differences between „up“ and „down“ , „left“ and „right“ 
is likely to blur the difference between „good“ and „bad“ either. Paul Johnson 
speculates about this paradox, when he relates Einstein's „Theory of Relativity“ to the 
moral relativism that captivates the Western European societies during the 20th 
century: „At the beginning of the twenties, for the first time on a daily basis, became 
widespread the belief that there is nothing absolute: neither time nor space, nor good 
and evil, neither knowledge, nor, above all, value.”13 Having in mind the imposition of 
the morally undefined image of „Conchita Vurst“, it can be concluded that Paul 
Johnson's concerns are well founded. If the EU wants to be preserved as a viable 
community, it has to define itself as European in a cultural sense, and that means 
returning to Christian values, imposing them as leading values at home and requiring 
overall comformity with them. 

 
13 Johnson, P.1991. Modern Times: A History of the World from the 1920s to the 1980s,  New York : 
Harper Perennial, p.6 
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Following the acknowledgment of leading politicians (James Cameron, Angela 
Merkel) that multiculturalism has failed14, no other means of imposing it should be 
sought, but a clear signal of what is the cultural core of European unification.  

 
CONCLUSION 
 
The success of the European integration depends heavily on cultural 

homogeneity of the Union. Pushing out Christian religion from public life destroys the 
foundation of European culture. In its absence value relativism, vague interpretation 
of “European values” and open “artistic” provocations to the tradition cause „cultural 
rebellion“ in many of the EU countries, where the growing Euroscepticism reveals 
deepening internal uncertainty. Following the multicultural concept the noun of 
European Identity becomes more and more vulnerable. 
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